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INTRODUCTION
By THE Hon. SIR John A. Cockburn

W. Bro. Ward is one of the most able and earnest of Masonic students. He brings to bear
on the task of research the mind of a scholar, enriched by extensive reading, much travel
and a wide experience of men and affairs. In addition to being a well known author of
Masonic Works, he was the Founder of the Masonic Study Society, whose first President
was the late Sir Richard Vassar Vassar-Smith, 33 degree, and in whose ranks are to be
found many eminent Masonic writers. Brother Ward has by precept and example led
others to become eager explorers in the reaAlms of Masonic truth. The present volume is
No. 1 in aseries of studies as to the meaning of our Ritual. It deals with the degree of an
Entered Apprentice and is calculated to inspire the younger brethren with the resolve not
to content themselves with the outward form of our ceremonies, beautiful though it be,
but to gain a knowledge of the indwelling soul of Masonry and to comprehend the deep
meaning of the ritual with which they are step by step becoming familiar. Hence they will
learn to regard the Craft not only as a world-spread, civilizing medium, nor yet only as
the most benevolent of al Institutions, but also as a mine of surpassing wealth in which
the Wisdom of the Ages has become embedded and preserved. Bro. Ward at the outset



disarms anything like hostile aiticism by admitting that many brethren may not find
themselves in complete acord with all his conclusions. Indedd, it would be surprising if
this were the cae. Like Holy Writ, the Ritual is capable of many interpretations. It is a
gradual acaetion in which succeealing epochs have left their mark. Evolution takes place
under the dternation o forces that make for difference and agreement. The process
demands a @ntinual adjustment between these gparently contrary, bu in redity
complementary fadors. Each age sets out to belance any deficiency in the preceading
period. When materialism has been pwshed to excess the tendency is redified by a
spiritual revival. On the other hand, an age in which zed for the gifts of the spirit has
caused negled of tempora welfare is naturaly followed by a renaissance of the just
claims of the flesh. The subjea matter of Masorry is the relationship between Spirit and
Matter, between Heaven and Earth, between God and Man, between the Soul and the
Body. Emphasis is everywhere laid onthe necessty of their reconcili ation. Consequently
to attain the just milieu emphasis has smetimes to be laid on ore side and sometimes on
the other. For example, the Crossand the Square, which have now such deeply spiritual
significance , were originaly signs of Earth, and becane respedively, the esentia
symbals of Christianity and Masonry, becaise it was necessary to proclaim the fad that
professons of piety towards God were idle, urlessthey bore fruit in kindly relationship
between man and man. Bro. Ward regards the J.W. as representing the body, and the
S.W. the soul, although the enblems and jewel of the former are céestial and d the latter
terrestrial. The fad isthat things divine and human are so interwoven in Masonry asto be
inseparable. Duty towards God and towards our neighbar are but different aspeds of the
same truth. For the Fatherhood d God implies the Brotherhood d Man, and, conversely,
he who devotes himself to the service of hisfellow credures proves, through his brotherly
relationship, his descent from the Father of All. The issie of Bro. Ward's sries of
handbools canna fail to acawmplish its main ojed, which isto lead na only juniors, bu
also thase well versed in the ritual, to mark, lean and inwardly digest the significance of
the ceemonies, which when properly understood, causes our jewels and emblems to glow
with an inner light which infinitely enhances their beauty. The realy reception which Bro.
Ward's books have drealy recaved at the hands of the Craft, prove that they med a
recognised requirement as expasitions of the charader of a ritual with whose external
fedureswe ae familiar, andin which we take our dail y delight.

JA.C.

The Mysteries

In every race ad every clime,
Sincethe ealiest days of Time,
Men have taught the Mystic Quest
Shown the Way to Peace adrest.

Bacdusdied, and rose again,
On the golden Asian Plain;



Osirisrose from out the grave,
And thereby mankind dd save:
Adonis likewise shed hisblood
By the yellow Syrian flood,
Zoroaster brought to hirth
Mithra from His Cave of Earth.

Andto-day in Christian Lands
We with them can join hands.

JW.

The Meaning of our Ritual
THE ENTERED APFRENTICE

CHAPTERI.
THE OPENING OF THE FIRST DEGREE.

The W.M. cdls the brethren together with ore knock so as to remind them that the body
must be prepared to oley the higher faaulties, for if it is not, no spiritua progressis
posgble. The first question and answer of the J.W. indicate this quite dealy, for the JW.
represents the body and so he satisfies himself that man's body is on guard against outside
influences.

The SW., representing the Soul, next proves that al present have made some progress
towards the light. It is only when this has been adiieved that any red advancement
bewmmes possble, and orly those who have started can help thase who still remain in
spiritual darkness

The next series of questionsindicaes that Man hes a seven-fold neture.

The Ancient Egyptians held this view , and it is endarsed in Masonry by the fad that it
takes ®ven to make aperfed lodge. Thereis aso, no douh an astrologicd reference to
the seven planets and a mnredion with stellar worship, bu as our system is mainly solar,
it is amost impossble to give alogicd planetary interpretation to the seven who form a
lodge, or to the seven dfficers. In short, the planetary symboli sm has become disorganized
by the stresslaid on the solar asped of the three principal officers who rule alodge.
Moreover, the predominance of the solar asped has emphasized the triune nature of man,
and symbdlizesit in these officers.

Thusit will be seen that too much stressmust nat be laid onthe planets, as represented by
the seven dfices, and a passng reference to the fad that it is gill remembered in the
number seven isall that can belogicaly maintained.



Similarly there is merely a hint of the seven-fold nature of man. If ours were astellar
system, then clealy the Tyler would represent the body, the divine spark would be
represented by the W.M. |, the various officers between would symbadli ze the various aub-
divisions of the nonmaterials parts of man, such as his astra body, his intellecual
faaulties, and so forth.

Since however, ou system is lar in the main, we shoud continue to interpret our
symbals from that asped, making but passng reference to stellar influences when they
ocaur.

The duties of the Tyler are ansidered elsewhere, so we will passto the I.G. Although in
some popuar workings he and the other two subardinate officers are not al owed to speek
for themselves, the Wardens doing this work, in many other rituals they are dlowed to
answer the W.M. dired.

The I.G. stands for the power which permits the Soul to enter flesh at any given moment.
The Soul may desire to become incarnate, but unlessits time has comeit isturned bad at
the threshold, and even if it forces itself into hirth it is cut short. Entry into lifeis not an
acddent, bu ordained of God, Who works through His siritual as well as through His
human agents.

Those who saw Maderlinck's play, "The Blue Bird," will remember that the same ideais
dedt with in ore of the scenes.

Spiritualy, the 1.G. represents the warning which must be given to thase who attempt,
withou due caition, to probe into the Mysteries of God. They must neither rush forward
hastily, nar, having once started, withdraw suddenly; for, if they do, dre evil will befall.

This warning all the Mysteries gave, and it is certain that those who dgbble in the so-
cdled ocault run grave risks unlessthey use the utmost caution. Hence it is absolutely
esential that the candidate shoud be properly prepared before he starts on his quest.

The J.D. represents the physicd means by which the Soul, represented by the SW.,
passs on the inspirations recaved from the Spirit, the W.M., to the material world. In
this snse therefore he represents intelli gence and the five senses of man, whereas the
S.D. stands for intuition, whereby the Soul obtainsits inspiration from the Divine.

In the ancient operative days these officers no doult had a pradicd use, the S.D. being
the personal messenger of the Master, who took messages to the SW., na merely when
in Lodge, bu when he was at a distance, employed on hs task, or passbly when he was
resting from his labous, In like manner the SW. 's dea®n was snt by him to find the
JW.



The J.W. describes his positionin L. and indicaes quite dealy that he represents the Sun
at noon.

From the operative point of view it must be remembered that Noon fes always been, and
still is, a workingman's dinner hour, hence the speda duty of the JW. ; but in the
spiritual sense, since he stands for the body, it is natural that he shoud have darge over
the body's neals. As he dso represents the preservative side of God, his interest in the
physicd well-being of man is appropriate. With this in mind the F. C. will redize the
significance of the P.W., and its connedion with C. and W. , which are the emblems of
the God d Vegetation in the more primitive rites. When men evolved, and the solar
system of religion developed, the God d Vegetation becane the Preserver. This
charaderistic of the JW. is emphasized by the upright lines of his plumb, which latter
reminds us of water which fals from heaven, and d the cat marks of Vishnuin India

This asped of the J.W., as representing the Preserver , is carefully maintained throughou
the whole of the three degrees and must never be forgotten. In like manner, the fad that
he stands for the body is aso maintained throughou. Beaing this in mind , we shall
perceve the significance of the fad that the Archited of K.S. 's Temple was the J.W.

Finaly, bread and water represent the bare necesgties, withou which mortal life caana
be preserved. Luxuries, which are obtained when we have aquired worldly possessons,
i.e., wedth, lea to the deah o the soul, and even o the body, unessemployed with the
gredest caution.

Some masons clam that the JW. originaly sat in the North to mark the Sun at noon,
meaning to see or point out, that it had reated the midhearens. Honestly, | can find no
red evidencein suppat of thisview, which likewise places the W.M. in the West and the
SW. inthe East.

It is due, in my opinion, to a wmplete misunderstanding of the use of the words "to
mark." This phrase implies that the JW. is placal ona cetain spot to mark the position
of the Sun at noon,and nd that 'he may seeit. In a dosed-in bulding, such as a lodge
room was, it would be desirable to mark the threepasitions of the Sun, for the candidate
has to passthrough ead pant in turn, and these three officers, who represent the Sunin
itsthree apeds, would returaly sit in the positionsin use in aspeaulative lodge.

Any arguments adduced from the rituals of the modern Operative Lodges are vitiated by
two fads-(1) we have no evidence that this peauliarity is redly old (it may be due to
Stretton's inventive mind) and (2) the Operatives, if old, would be descended from the
Guild Masons and nd from the Freemasons ; and this might be apeauliarity of theirs, or
deliberately adopted so as to dff erentiate them from the Freamasons.

That the Guild Masons and Freamasons were quite distinct has been proved as far bad as
1913,and the fad is gone into in my other book, "Freamasonry and the Ancient Gods."



That the Operatives are not descended dred from the Mediaeval Freamasonsis sown by
the fad that they have entirely diff erent signs from our own.

Thus we neal na discuss further the question as to whether the JW. shoud be in the
North or South.

The SW., asheindicaesin hisreply to the W.M., represents the Sunin its stting, and so
the Destructive Side of the Deity, or Shiva. He dso stands for the Soul. Shiva shall close
not only our mortal life, bu Time itself. But | have dedt with this sde of the SW. very
fully elsewhere.

It shoud be noted, howvever, that the SW. is associated with level and haizontal lines,
and nd with perpendiculars, and here ayain he follows the Hindoo system, for Shivas
caste mark istwo or more parallel lines. As the Grea Leveller thisis most natural, and it
reminds us that in the sight of God all souls are equal, even though in mortal life their
stations may appea to dffer.

Shiva is asoociated with the dement of Fire, whereas Vishnu is associated with Water,
and as we seethat grea care has been taken to maintain the mwnredion between the JW.
and Water, so we find that with us the SW. is smilarly associated with Fire, though
perhaps lessobviously. Firstly, hislevel is of atriangular form with the paint upward, the
world-wide symbad for Fire. Again, the SW. 's P.W. has hidden within it the same idea
A smith who works in metals can oy do so by the help o fire, andin oreritua this fad
is dressed. Thus metals come out from the dark eath, and the Sun sinks in the West into
darknessand the grave, as does man.

But, by means of fire, man oltains wedth from the metals hidden in the eath, andin like
manner the Soul of Man rises refined and puified from the grave by means of the divine
fire within. Moreover, ore cana ignore the fad that there is here ahint of the necessty
of the purging fire of remorse to cleanse avay our sins.

The S. W. isthe Soul, the link between mortal life and the Divine Spark , bu he ads on
instructions from the Spirit; in ather words, it isonly when God deaees our deéh that the
Soul departs from the body.

The W.M. represents, as his words indicate, the aedive side of God and the Divine Spirit
in Man. He sets us to work on eath, bu delegates to ancther the task of cdling us badk
whence we cane. He represents the male aped of the Deity, as is sown by the tau
crosses, cdled levels, on his apron, and by his use of the gavel, which represents the same
emblem. The Tau Crossis, of course, a phallic symbd and stands for the male and
credive asped in Man.

As the threeprincipal officers represent the Sun (a masculine planet) in various phases, it
is natural that they shoud all wield the gavel, bu the two wardens are less essentially
male than the W.M., as is indicaed by the fad that they do nd have the tau cross or



Master's level on their aprons. The Spirit, being adive, is male; whereas both sou and
body, being more or less passve, are female. The feminine side of the SW. or Soul is
deliberately emphasized later-in the first degreeby a reference to the Moon, a feminine
planet, the enblem of the Soul and d the psychic nature in man. Nor can we ignore the
fad that the West is known as the feminine quarter of the heavens, whereas the East is the
masculine; it is also worth ndicing that Shivais often depicted with the moon.

Finally, before dedaring the L. open, the W.M. offers up a prayer, thereby reminding us
that the Divine Spark in Man, o the Spirit, must turn to the Source of All for aid if it
would control body and soul.

The three knocks, as distinct from the one knock with which the procealings darted,
indicate that the members are dou to work for the union and advancement of body, soul
and spirit, and nd for the body only. But the way in which the three knocks are given
show that, as yet, there is no unity between the three éements which constitute Man.

CHAPTERII.
THE TYLER

The first thing that greds the gyes of the apirant to ou Order is a man, whom he soon
discoversis cdled the Tyler, standing in front of the doa with ad.n.s.d.in his hand. He
naturally wants an answer to the question which adually occurs in a cetain famous old
ritual, "Why does the Tyler wea a s.d.?"-and the answer is, "To guard the brethren and to
hele the Word."

Let us consider this answer:-

"To guard the brethren. "In certain dd rituals of the 18th century we ae told that Masons
Lodges formerly met in the open-"on the highest hill or lowest valley, where never dog
barked na cock crew." Brethren will no doub have rea the interesting article in the
"Masonic Reoord"” relating to this date of affairs, but | am boundto say that | do nd think
that the ordinary mediaeval lodge met in such places. The referenceto the ack, together
with certain detail s we possesswith regard to those lodges which dd med in the open,
(they were mostly in Scotland) indicate that they were not ordinary Craft lodges, bu
much more probably Templar Lodges. The Templars in the 18th century claimed to be
descended from a body which had been suppressd in the yeas 1307 to 1314, and
adually prescribed. There was every reason therefore why they shoud med in ou of the
way places, but no such reason existed in the cae of a lodge of ordinary Freamasons.
That such a phrase shoud have wandered into a aaft ritual from Templary is perfedly
natural, bu it is not safe to argue from this that all Masonic lodges met under the canopy
of heaven. In thase ealy days, many higher degrees were worked in ordinary Craft
Lodges, in a way not permitted to-day; and this may easily acount for phrases more
appropriate to a Templar Preceptory being foundin a Craft working. | might add that until



the midde of the 19th century Templar medings were dways cdled "Encampments,”
indicaing that they were canps held in the open fields. But in mediaeval times we know
that the Freamasons had Lodge buildings, and if they went to a new placeto buld a
church or castle, the first thing they did was to ered atemporary Lodge room, which they
attended before starting the day's work. Those interested will find abundant detail s in Fort
Newton's interesting littl e book, "The Builders." There dso it is clealy shown that there
were two kinds of masons in those days, and the man who conclusively proved this was
not amodern Speaulative Freemason.

The two groups were the Freamasons and the Guild Masons.

The former were lined descendents of the Comadne Masons-who, incidentally, knew a
certain Masonic Sign-and these men were skill ed architeds, freeto go anywhere. They
had amonopdy of ecdesiasticd building and d work outside the towns, e.g. castles.

The Guild Masons were humbler folk. They were nat allowed to buld ouside their
particular city, but had amonopdy of al building inside that city, with oreimportant and
significant exception:-they were nat all owed to buld ecdesiasticd buildings. In return for
their charter they had to maintain the fortificaions.

When a dhurch had to be built the Freamasons were sent for, and apparently they cdled
onthe Guild Masonsto help them with the rough work, e.g., to square the stones, etc.

| suggest that Speaulative Freemasonry is mainly descended from the Freamasons,
whereas the few Operative Lodges that survive ae probably descended from the Guild
masons.

This theory is borne out by the fact that whil e the Operatives have our g.s. they have not
our s.ns, yet these s.ns are unquestionably old.

They would al have the same g. for convenience in proving to the Freemasons that they
were redly masons, bu they would keep their s.ns to themselves, as did the Freemasons,
sincethey did na want the other groupto have accssto their private medings.

Further, we find that the Master Masons of the Freemasons were entitled to maintenance
as "gentlemen," clealy indicaing that they were different from ordinary craftsmen (See
Fort Newton). After the Reformation no doub Freemasons and Guild masons tended to
amalgamate, and this explains much.

Now if the Freemasons ereded a lodge before they started to buld a dhurch o castle, we
shall see that their meding in the open would be merely occasional, e.g., while the
temporary lodge was being built, and nd aregular custom ; but the very fad that iswas a
temporary building, and open to approac by al and sundy who came to the site of the
new edifice is quite sufficient to explain why they had someone on guard.



Why, however, is he called a Tyler, instead of Sentinel, or some similar name?
There are three explanations, and we can adopt which we please:-

1. Totileisto cover in; hence the Tyler is one who covers or conceals what isgoing onin
the lodge.

2. In the old mediaeval Templar ceremony there were three sentinels; one inside the door,
one outside, and one on the roof or tiles, who could see if anyone was approaching the
building. It will be remembered that the old Templar Churches were round, so that a man
perched on the roof was ableto seein every direction.

3. That the tilers were inferior craftsmen as compared with the genuine Freemasons; poor
brethren, as it were, and not admitted to full membership, athough one or two were
chosen to act as Outer Guards.

| am not greatly impressed with the latter theory, and my person predilection is in favour
of No. 1 ; but there is a good deal to be said for No. 2. The tyler guarded the brethren
from "cowans' or eavesdroppers.

The former word is still used in the country districts of Lancashire and Westmorland for a
dry-dyker, that is, a man who builds rough walls between the different fields, of rough,
uncut, and unmortared stones. When | was living in Y orkshire | had a number of fields so
surrounded; the stones for which were picked from the hillside, and piled one upon
another. No particular skill was needed to build such awall; | repaired several myself.

In other words, a"Cowan" is one who pretends to be a mason because he works in stone,
but is not one. Some fanciful derivations have been suggested from "Cohen," the Jewish
priest. | disagree entirely with this view. Why should the Jewish Cohens be more likely to
pretend to be Freemasons than any other priests? As the other word is spelt as we spell
ours, and means what | have stated, | see no reason to invent this suggestion regarding the
Jewish priests, who were always few in number, and in the Middle Ages hardly existed:-
the Jews were driven out of England by Edward 1., and not re-admitted until the time of
Cromwell.

"Eavesdroppers’ means men who listen under the eaves. The eaves of a primitive or of a
mediaeval cottage overhung a considerable distance beyond the walls, and between the
roof and the wall was an open space. Through this space the smoke of the fire escaped;
the general arrangement being very similar to that found in the tropics. The walls of such
a cottage were often only five to six feet high, and thus a man could stand under the eaves
in the shadow, hidden from the light of the sun or moon, and both see and hear what was
going on inside, without those who were in the lodge knowing he was there.



But the Tyler was on guard ouside the doar of the Lodge; he was armed with ad..ns..d,
and woe betide any eavesdropper he discovered, for our mediaeval brethren undoulbedly
interpreted their obligations literally.

Incidentally, | understand that nominally the duty of carrying out the pen. still rests onthe
shouders of the Tyler.

With regard to the use of temporary buildings on a nea the site of the alifice it shoud
be noted that during the buil ding of Westminster Abbey there was at least one, if not two,
such lodges, and they are mentioned in the records of the Abbey. One seans to have
stood onthe site of the subsequent nave.

Thus we can seethat it was essentia that there shoud be an Outer Guard to kegp off
intruders, owing to the fad that Lodges were usually held in temporary buildings, often
with overhanging eaves and an open spacebetween the top d the walls and the beans
which suppated the roof.

The word "hele" shoud, in my opinion, ke pronourced "hed," not "hale." The use of
"hale" is due to the fad that in the 18th century the words "conced,” and "reved,"” were
pronourced "concde" and "revale.” Sincethe words obviously were ajingle, | consider it
ismore mrred to-day to pronourceit "hed."

Moreover, the word "hele" means to cover over. You till hea the phrase used, "to hele a
cottage," or even a haystac, and the word "Hell" implies the placethat is covered ower,
e.g., inthe centre of the eath. "Hele" is conneded with "hed"-to cover up, a to close up,
a woundand the meaning therefore is tautologicd, viz, "to cover up the word." (The
Masonic s-t")

The use of the pronurtiation "Hale" is to-day most misleading, and is apt to cause a
newly initiated Bro. to think he hasto "hail" something, or "proclaim it aloud

The C. istaken in hand by the Tyler, who makes him sign aform to the dfed that heis
free and o the full age of 21 yeas.

Why "free?* Well, in mediaeval days he had to hind hmself to serve a an apprentice for
seven yeas. Unlesshe was a freeman, his owner might come dong and take him away,
before he had completed his apprenticeship and, worse still, might extort from him such
seqets as he had leant from the masons. Thus the master might be enabled to set himself
up asafreelance na under the control of the fraternity.

The twenty-one yeas is, | believe, an 18&h century Speaulative innovation, aiming at a
similar objed. I think there is no doul that usually in the Middle Ages an apprentice was
a boy, who gacel hmsef under the control of a Master with his parents consent. The
Master was henceforth in loco perentis.



In the 18th century withou some such safeguard (as 21 yeas) some preaocious youth
might have joined the fraternity withou his father's consent. The father might have been
one who dsapproved of F.M., and in such a cae would probably have not hesitated to
exercise his parental authority in the drastic manner at that time in vogue, and so exhort
the seaets, which he could then have "exposed.”

To-day it is dill avery reasonable dause, for it presuppases that man has reated yeas of
discretion and knows what he is abou. Any red hardship is removed by the fad the G.L.
has power to dspense, which power it constantly uses in the cae of the University
Lodges at Oxford and Cambridge. | myself was one of thase who thus benefited. It is, |
believe, till the austom in England that a Lewis, the son d a mason, may be almitted at
18, though the right is sldom clamed; but in some urtries, | understand, it is a
privilege highly valued, and regularly used by those entitled to it. In masonry aLewisisa
cramp of metal, by which ore stone is fastened to ancther. It is usually some form of a
cross and a whole dhapter could be written onits sgnificance, bu this casual reference
must suffice

CHAPTERIII.
PREPARATION.
The next thing that happensisthat the C. is prepared by the Tyler.

This is a very important matter. There seams littl e doult that originally candidates were
str..d n..d,and even to-day in the U.S.A. C'sareleft in their sh-sonly.

In Burma we changed ou of everything into a one-piece pajama suit, a most convenient
arrangement.

What we now have is a system by which the parts which have to be b. are made b.

We take our ob. on ouw L.K., therefore that. K. must be B.. Why? So that our flesh may be
in contad with Mother Earth. It is possble that there was a pradicd as well as a
symbalicd meaning in this, and aso in the cae of our deprivation d m..s. In some of the
ancient mysteries it has been suggested that a dharge of eledricity was passed through the
C. as he kndlt at the dtar, either from a battery, or by what is now cdled magnetism. If
any question the use of eledricity in those days, | would pant out that certain statements
of Herodatus, to the dfed that the Egyptian priests brought down lightning by means of
rods, can best be explained by admitting that they had some rudimentary knowledge of
eledricity.

The b.b.isin order that the S.I. can be gplied. The Scotch ritual, however, saysiit is to
show your sex, but | am inclined to think thisis a modern gloss Persondly, | shoud na



regard this as conclusive prodf in itself, for | have seen (when abroad) many well grown
girls who had no breasts worth mentioning, while many native men had qute well
developed busts. It shoud always be remembered that this is the degreeof birth and we
were born n..d..

We ae s. s. because we ae aou to tread on hdy ground,just as in the East we wea
sli ppers when entering a mosqgue. It is probable that the Scotch ritual has preserved ared
tradition when it refers to the austom in Israd of removing a shoe, as a witness when
confirming an oHdigation. Those interested will find the details in Ruth, where Boaz
under-takes to marry Ruth.

A.C.T.isplacal abou hisn..
This pieceof symbalism is old and world wide.

On avase found at Chama, in Mexico, several candidates are depicted going through a
caemony very similar, apparently, to a cetain degreein M.,* One is being taught a
certain sign, and the others gand waiting their turn al have C.T.s with a runnng nocse
abou their necs. In India this C.T. is the emblem of Yama, the God d Dedah, with
which he snares the souls of men and drags them forth from their bodes. It iscaried by -
Shivato indicate his destructive charader in relationto human life.

There ae in masonry meanings within meanings, and | will therefore indicate afew of
thase assciated with the C.T. , but | shall not do so with all the detail suponwhich | shall
touch.

The C.T. is an emblem of Dedah. It is fastened round the neds of cgptives as iowing
that they are a the asolute mercy of their conqueror. Thus the burghesses of Calais had
to come before Edward Ill. in their shirts-note that-with c.T. 's roundtheir neds. They
were only saved by the desperate pleading of good Queen Phili ppa.

But this is the degreeof birth. Some @me into the world with a call which may strangle
them if not removed, and in any case we ae said to be born in arigina sin and therefore
doamed to de.

*See"Freemasonry and the Gods'

Birth, in the very nature of things, means deah, and that is why the Hindocs have made
Shiva, the Lord of Deah, also the Lord of Birth. We ourselves are catives-souls bound
by the chains of the flesh-and dfenders against the Law of the King of Kings. Further, we
come in bondge to sin, seeking to be freed from ouwr bonds by the word of God. The
holding of the C.T. , and the dangers entalled, are sufficiently explained to need no
further mention just now, though this does not imply there ae nat inner meanings.

The h.w. is always foundin every gred initiatory rite. In general, it reminds us that asin
the physicad world we cane out of darknessinto light, so in theintellecual, andfinaly, in



the spiritual world. We @me into masonry seeking the Light of God's word. In ather
language, to try and comprehend through the use of symbolswhat Godredly is.

But as the veil of darknessis dightly lifted as we grow in yeas and ou intelled awakens
, SO it isin the aaft, and the first thing we seethere is the V.S.L., itself a symbadl of
Divine inspiration; for withou the Divine spark, which speéks from the inmost recesses
of the soul, we shall remain in spiritual darknessall our natural life.

The C. is then brought to the doar of the L. and challenged, bu strange to say, in ou
ritua thereis no pw.. There was once, | have no douly, andit is gill in use in Scotland,
Ireland and U.S.A. Moreover, it is one of the tests there when visiting, and if a man
canna give it he will run aseriousrisk of being refused admisson. Strange to say, we do
get it inside the Lodge, though perhaps most brethren do nd redize it. It is"The T. of
G.R." (sometimesit is"Free and o G.R.," thouwgh thisislessusual).

But before entering we ae deprived o M.. Now, among the Dervishes M. = mineral
substances, bu weinterpret it M . . . 1.Itis M. . . Is!-that isimportant. "Valuables' isa
red, bu subsidiary, meaning.

Let us consider this carefully. There is an explanation d why it is dore in the ledure,-
now, alas, seldom real in Lodge-and also, of course, in the questions. These ledures were
the red instruction; on them were based the tradng board Ledures, which were pictorial
summaries, onwhich were set certain questions.

Now the ledures (which can be bowght at any Masonic furnishers) tell us that at the
building of the Temple no metalli c implements were used. Why? Because metals came
from below. They were the gifts of the Thonic Gods:-the Gods of the Underworld-useful,
no doub, bu being gfts of the Gods of the Underworld they were in their very nature
evil, and abharent to the Gods of Light, whom the white races worshipped. For this
reason the Egyptians continued to use stone knives to open the crpse preparatory to
embalming it, long after they used metal knives constantly. The hay dead must not be
paluted with the gifts of the evil powers. If there is anything in the theory of an eledric
or magnetic discharge being made & the time when ametal point is applied to then. 1. b.
at the ob. ,thiswould also be apradicd reason; the presence of metal might make such a
charge dangerous. But the first reason is no doulb the origina one, and probably the only
one.

The ideathat we bring nothing into thisworld is, of course, likewise obvious; but its full
significance is lost in ou ritual, athouwgh seen in the Irish. There aC. is deprived o
metals in the first and in the second degrees. The significance of this will be redized by
M.M.'sif they poncer awhil e onthe meaning of the SW.'s P.W.- "How hardly shall arich
man enter the kingdom of Heaven." That worldly possessons hamper a man's iritua
progressis proclaimed by every religion in the world which can truly be cdled gred. The
Buddhist monk and the mediaeval friar dike agreeonthis.



Why pw.s. at al? Here we wander into a strange field, nolessthan that of old world
magic, | think. The C. entersan E. A. Lodge from the outside world. Prior to hisentry this
Lodge has been opened by a peauliar ceremony :- a ceemony which, in the technicd
language of magic and the occult, raises the vibrations of those present; thus they are , as
it were, raised to a higher key, and forceis generated. Now those who have studied such
matters know that a body of men who are dl concentrating on a particular subjed do
generate apeadliar, subtle, bu powerful force, which has not been acairately defined by
science , bu is loosely cdled magnetic. In the old days of phenomenal magic cetain
words, when uitered in the corred tone, were believed to be in consonance with this
"power," like atuning fork is to a violin. Therefore we give this p.w. to the C. to raise
him quickly to the same "power" as the Lodge. But | am afraid | may be getting rather
deep for our yourger readers. All | need say further is that such pw.s are universal in the
gred mystery rites, ancient or modern, and it is not surprising, therefore, that in some
ritualswefinda P.W. leading to the 1 degree

CHAPTERIV.
ADMISSON.

Now our C. enters and is recaved ona S.L.. This sgnifies many things, ore idealying
within the other. It reminds us of the pain we, as distinct from our mothers , suffered
when we entered this physica world. It is a test of our courage and oledience. Probably
in dden days blood was drawn, as a saaifice The Can. comes se&king for knowledge;
self-restraint and quet confidence shoud mark his beaing.

In all primitive initiatory rites most painful tests are gplied, andif the candidate does not
bea them with courage he is rejeded, and told that henceforth heisto dressas a woman
and will be treaed with contempt by the men o the tribe.

We note that the instrument is a Latin cross the age-old symbad of suffering, and thisis
the only placein the Lodge where the C. sees this cross (e.g. when it is saown him later)
though M.M. 's may redize that there does come atime when he treals the Way of the
Crossof suffering.

The use of aLatin Crossas the S.I. is pealliarly significant, for it is asociated with pain
and the danger of deah, and tell s us, in symbadli ¢ language, that the way of life is the path
of suffering, and begins with the threa of deah and ends in deah itself: but by this hard
road we draw neaer to the objed of our quest.

Next the C. kneds whil e the blessng of H. isinvoked. This neals no explanation, for he
is abou to start on The Quest and reads Divine help. But the phrase, "Relying on such
sure suppat, you may safely rise and follow your leaer, . . . ,for where the name of God
is invoked we trust no danger can ensue”" seams pointlessin Emulation working, for the



danger was at the door and is passed. At Leeds, however, they have a working which is,
they say, derived from the OId Y ork ritual, and it does explain this passage.

| saw this ceremony at Alfred 306, Leeds. The C. was brought in h-w and biddento k . .
., and after the prayer, the W.M. said:-

"Mr. Brown it is but fair to tell you of the perilous position in which you are now placed.
Before you stand one with a d.s. in his hand, pointed at your n. |.b. , and behind you one
holds the end of the c.t. which is about your neck; in this position of difficulty and
danger, in whom do you put your trust?"

Answer:-"In God. "
W.M.:-"Right glad am | to see your faith is so well founded; relying, etc."
Here you seethe C. isin danger.

Next the C. is taken round with the Sun, for this is the road of life, and in all ancient
religions on entering a temple a man had to follow this path. In Burmato this day you are
expected to pass round the pagoda in this manner. The words are:-"Brethren in the N.E.S.
and W. will take notice. " It is clear therefore that emphasis is laid on the fact that the
candidate is following the path of the Sun, for otherwise why not employ the more usual
phrase, "North, South, East and West?' Now the Swastika, which may be regarded as the
"lost sign” in Freemasonry (+), indicates the path of the Sun and is the emblem of life,
whereas the Swastika is the emblem of the life beyond the grave, for, according to ancient
symbolism and eschatology, the departed soul went through the underworld the reverse
way, just as the Sun was supposed to do, eg. W.S.E.N. This then, is the road of the

Spirits.
Thus the candidate starts on the symbolic
(+) First suggested by Wor. Bro. Sir John Cockburn.

journey of life, and in some of the eighteenth century rituals there is evidence that the way
was made hard and difficult, to symbolize the trials and tribulations we meet with in life,
particularly if we strive to attain to the Light. This lesson is still taught in certain foreign
rituals.

In "Freemasonry and the Ancient Gods" | have discussed the probability of the theory that
the Swastika was once used in our Lodges to represent God, as it still is in the operative
lodges, and have shown that a square-agamma *, the Greek "G," and therefore that the
fourfold gamma represents the four letters of the Hebrew alphabet which denote the
sacred name of God. | refer again to this point later, and so will content myself with
saying that in an operative lodge the Swastika if formed of four gallow-sguares, one of
which always rests on the open volume of the Bible, while the other three belong to the



three Grand Master Masons, and are placed by them on the Bible before opening the
Lodge, in such away asto form a Swastika.

Thus even to-day in the manner of our progressroundthe L. we ae reminded o that age-
old symbd, which isfoundall over the world,
*First suggested by Wor. Bro. Sir JohnCockburn.

representing Life and the Sun, the latter being itself an emblem for God.

The C. is then told to step dff with the I. f. f.. Why? Because the Preserver in ancient
mythology is always depicted as trampling with hisl. f. onthe Serpent of Evil. Thisis D,
alikein ancient Egypt, in India and elsewhere.

But some may ask "Why shoud Horus or Krishna plant his|. f. onthe serpent of Evil ?"
Major Sanderson, who has ent many yeas in Nyasaand as Medicd Officer of Hedth
and hes been initiated into several native rites, tells me that among many primitive races
there is a superstition that when entering a shed where riceis dored ore must enter r. f.
first, "so as not to hut the Spirit who rules over the rice store." The same ideaprevails
among these people wherever foodis gored, and we here get an explanation d "I. f. f.".

When fighting against the Spirit of Evil you do asire to hut him, and so reverse the
superstition, and step of I. f. f.. Thisis Maor Sanderson's view, and | consider it is
probably the wrred one.

It may also be well to pant out that our ceremonies have mme in contad, at various
periods, with many different religious beliefs, and this fad explains why there ae often
several meanings attadhed to certain pantsin the ritual, al of which may be wrred.

The grea serpent, Apepi, in Egypt, represents the powers of spiritua evil, e.g. the Devil.
But it also spedficdly refers to ignorance, as is siown in the Indian legend in which
Krishna tramples on the five-headed cobra. The five heads, moreover, dso have a
referenceto ou five senses, which in that all egory must be deansed of every evil thought.

Thus we may consider that the World is represented by the C.T. and H.W., and the
brotherhood felps us to freeourselves from them. The Flesh is represented by thef.r. s,
in which we "trample" on the Tau Cross whil e the Devil is represented by the snake, of
whaose eistencewe aereminded by the warning to "step off with thel. f.f.".

Strictly, the C. shoud enter the L. in the N. , nd in the West. The North is the placeof
darkness and at birth we mme out of darknessinto physicd light, and so in the spiritual
journey. Thisisdore & Ledls.

Out of darkness Light. But the Light shineth in the darkness and the candidate
comprehends it nat, for the darkness of gross materialism is upon hm until he kneds
before the enblem of the divine light, the V.S.L..



The C. is then challenged by the JW. and the SW.. The J.D. gives the pass word "Free
and of G.R. ;" and the Wardens acknowledge its potency and bid him enter (Note
"enter,") asif he were outside a door on which he had knocked for admission. This brings
to our mind the three regular knocks.

For reasons which cannot be stated here, but which | will deal with more fully later, |
suggest that the E.A. knocks remind us that man is Body, Soul and Spirit, and as in this
stage of ignorance the Body is as important as the other two, the three knocks are al of
equal duration. Lest any misunderstand this, | would argue that in the process of creation
the Spirit first comes from God, secondly, clothes itself with a Soul, and finally enters
flesh. Thus, the first knock represents the Spirit, seeking God whence it came, the second,
the Soul, and the third, the Body.

To understand the full meaning of this passing by the Wardens one needs to consider why
the C. isbeing led round the L.. There are two reasons given-

(1) To show that heis properly prepared.
(2) To show that heisafit and proper person to be made a mason.

Being made a mason symbolizes the birth of the Christ within, and before anyone can
attain to this mystical re-birth he must have progressed some way aong the road of
evolution, have gained certain experiences, and learned certain lessons. Think again of
the PW., F. and of G.R.! In the earlier stages man is bound in materialism earthly things
satisfy, and he is ruled by his physical passions. The C. for masonry has begun to desire
more than the material: he has felt the desire for spiritual growth and knowledge, and so
has become "free. " Thisis recognised as he passes the JW. , who represents the Material
Nature. Next he approaches the S. W.- the representative of the Soul-and with the aid of
the P.W. is again bidden to enter. Notice, having passed the material stage, when the
Body reigns supreme, the Soul immediately, takes control, and presents the C. to the
W.M .-i.e. the Soul calls upon the Divine Spirit of God to give L. to the C.

The reply is significant, but is almost incomprehensible unless one understands the
symbolical journey which the C. has just taken, and one is apt to wonder why the
guestions which follow were not asked at the very beginning of the ceremony. Really they
are most important! They constitute the final testing of the C. before he is bidden to
advance towards the E. to receive the L. , and enter on the pathway which begins with
initiation and ends with God Himself. Also they "are very searching: the C. being
required to declare solemnly that he comes seeking knowledge, not because others desire
him to do so, nor yet for unworthy motives of personal gain, but because he is prompted
from within by a genuine desire to help Humanity. Then follows a hint that the journey
upwards is by no means easy, and patience, perseverance, caution and courage are
essential if we are to achieve our goal. The C. having replied satisfactorily, the SW. is



given permisson to dred the guide to instruct him in the proper method d advancing
towardsthe L.

This is by three squares which symbadlize, na only uprightnessof life, but also the three
letters of the Grea Name, Yod, He, Vau; Mae, Female, and Variable. In ather words,
God the Father, Mother, and child; and the fourth square is on the Ped., which gives us
thefinal He, or the complete name of Him we seek,- Jehovah, a J.H.V.H.

But the letter HE (pronourced Hay) is female, andits female asped is emphasized by the
position d the sg. and c.s., which form a lozenge, itself a well known symbad for the
VesicaPiscis, as al who study heraldry know ; for in heraldry awoman's arms are placed,
not onashield, asare aman's, bu onalozenge.

A gred truth is here taught,-that ead soul is part of the Divine whoe and canna be
separated from the God we seek. The C. isonly just abou to emerge from the darknessof
grossmaterialism, yet the God he seeks is within him. True He is © veiled that many do
nat redize His presence, just as hundeds of C's tread ou the proper steps withou ever
redizing their full significance bu those who rise @owe the material start on the path of
return to God, and ead stage that they passas they progressaong the path, reveds more
fully His Nature and Being.

Notice the C. only treals three squares,-Yod, He, Vau; Male, Female, Variable; the
fourth square neaded to complete the whole is on the Ped. This is particularly significant-
never whilst in the flesh shall we be ale fully to comprehend His nature. No finite mind
can comprehend the Infinite Deity. It is only after we have left the first initiation long
behind, and traveled far, that we can hope to oltain that transcendent knowledge which
enables us to understand fully, the Nature and Being of Him Who is the beginning and
end d all.

Again comes the reminder that Masonry is free; entrance to the path can only be gained
by thase who hea the cdl from within. No-oneis coerced;-even at this late stagethe C. is
given an oppatunity to retire. Thus he is asked if he is willi ng to take aserious Ob., and
on hisagredang to doso, the W.M. direds him to k. on hs|. k. etc. It shoud be noted that
the |. side of an individual is usually said to be "Femine," and it is not surprising,
therefore that in this, the first and femine degree the C. istold to k. on hsl. k.. Noticethe
exad position! On thel. k. kegoing ther. f. in the f. of as. Now when you k. onthel. k.
you must of necessty form asg. at that k. , and, if youtry it, youwill find that you cannat
keep ther. f. in the form of a sg. withou kegoing the r. k. in the form of a sg. also; so
once gain we get threesg's, with the fourth onthe Ped. Thus we get another glimpse of
the truth aready hinted at, that ead soul is part of the Divine whaoe, and cannd be
separated from God. The C. isonly just abou to emerge from the darknessof ignorance,
and yet he is instructed so to k. that by his very attitude, -i.e. by forming threesg.'s with
his body (the fourth being on the Ped.) he shows symbdlicdly that the God he se&ks is
within. Posgbly the C. is not conscious of His presence, any more than he redizes the



significance of the steps by which he gproadched the Ped. , a of the posture he assumes
as he k's thered, yet verily God is with him, and within him, and, ke the journey short or
long, badk to God he must return. Once aM. , ever a M. , there is no such thing as
straying permanently from the path.

CHAPTERV.
THE OBLIGATION.

Why shoud there be any ob. ? In all the ancient mysteries an ob.was exaded, and for this
resson. -The seaet teadings given in these mysteries disclosed an inner meaning, often
of amost exalted kind, ursuitable for the general pulic, who were ladking in educaion.
In the ancient world the externa religion, with its worship of many gods, suited the
ordinary man in the stred, who was incgpable of comprehending more advanced spiritual
truths. It would have been dangerous, aike to the popuace ad to the preader, to have
shoued aoud such a doctrine & the esential unity of God, and still more fatal to have
attempted to describe His Nature. The danger to the popuacewas that the preader might
have destroyed their belief in the religious g/stem in which they had been reaed, while
faling to convert them properly to the new doctrine. For the preader, the fate of
Socrates, and the failure of the so-cdled heretic King of Egypt-who tried to popuarize
the worship o the one God, unar the symba of the Atendisk, or disk of the Sun-are
sufficient evidence of the risks which would be encourtered.

Moreover, these mysteries al purported to tead certain occult seaets, whose diffusion
among vicious, or ignorant, men would have been dangerous.

Even in the Middle Ages these dangers were still very red. Any deviation from orthodocy
might have endangered the social fabric of the community, and such an attempt was
cetain to involve the alvocae of new doctrines in a strugge with Church and State
which could orly have ended at the stake.

Within an oath-bound Society men felt free to speaulate and compare their personal
standpants, whil e to the outside world they continued to conform to arthodoxy. The fate
of the Templars must have been an ever present warning to the speaulative mind, in the
Middle Ages.

In addition, there is littl e doult that the building trades, like other Guilds, had important
trade seaets, and wished to safeguard these from interlopers. A mediaeval Guild , onthe
one hand poteded the interests of its members, while on the other it trained those
members, and inspeded and passed their work; thus proteding the community from
deliberate fraud a carelesswork. Nor must it be forgotten that in a building bad work
might involve adual danger to the users of that buil ding. For all these reasons it was right
and proper that no ore who was not a member of the fraternity shoud bein pesssson d
its trade seaets.



The ob. is undoubtedly ancient, but its full significance isrealized by few.

The pendty is d. , and in the Middle Ages | do not doubt that it would have been
enforced, though to-day it is purely symbolical.

Studying it carefully, we note in passing the word "hele,” whose meaning has aready
been explained, -and also that every printed ritual in existence is a clear breach of our Ob.
The strict interpretations of this clause is one of the reasons why we cannot expect to find
any mediaeval rituals, although the fact that the bulk of the members in those days could
not read or write would lessen the temptation to make them.

From a practical point of view, however, the essential object to-day is to prevent anyone
who has not been regularly initiated from entering our Lodges and the printed rituals
usually does this, for s. ns.,, w.s. and g.s. are missing and a careful cross-questioning
would undoubtedly lead to the discovery of an imposter, even if he could produce a stolen
G.L. certificate.

In the altered conditions of the present era our secrecy is more of the nature of privacy,
unlike that which prevails in a political secret society, which usually has revolutionary
tendencies.

The old penalty has many striking points. It means that the culprit will be dl., and hisb. b
.. d. in unconsecrated ground. More than that, the ground can never be consecrated, and,
according to the beliefs of the middle ages, and also of the 16th, 17th and 18th centuries,
the soul of a man so buried could not rest in peace , but would wander up and down in
misery till the Judgment Day. Suicides, for asimilar reason, were buried at the cross road,
and to prevent their bodies being used by vampires a stake was driven through the middie
of the body to keep it nailed down. (It should be noted than even in England thep ... s
vary in different localities).

Thus the culpritisnotonly d....dtod. .. h, but to be awandering outcast spirit till the
day when the Great Judge consigns it to Hell. It is not perhaps a very charitable, or
Christian idea, but that is what is meant all the same.

The T. isremoved so that he cannot s. on his own behalf at the Judgment Day.

The more effective punishment is, of course , a later "gloss," inserted at a time when;
owing to better police supervision, it would have been dangerous to the members of the
Order to enforce the ancient py. To-day, in England, it is the only effective penalty, but in
some foreign countries d. is still enforced under certain circumstances. In such cases,
however, the Lodges are usualy strongly political and revolutionary in tendency. But
with usit still remains an obvious symbolical meaning.



Immediately after the Ob. the W.M. says, "Having been kept . . . ."etc. We have seen that
the C. has arealy been asked severa questions ; these have gradually led upto this, the
gredest and most important! Now the dimax is readed. It is as if the W.M. says, you
have dedared that you are here of your own freewill, na for unworthy motives, bu led
by an eanest desire for knowledge. Your humility and oledience have been tested, and
you are therefore antitled to request the fulfillment of the gredest desire of your heat.
The question pu at this moment can be answered by no ore but the C. , for it is meant to
tead him that esential leson that no apped for L. is ever made in vain. His answer
given, the w.M. says, "Then let . ." etc. Notice the word restored. Mysticd rebirth marks
the beginning of our journey towards God the Light, of our ascent towards God, bu itisa
restoration-ajourney badk to Him from Whom we came.

Exadly the same procedure is followed in the initiatory rites of the Turkish Dervishes.
Among them, however, the incident is followed by a beautiful exposition d the mysticd
meaning of Light. It is the Divine Light, emblem of God Himself, and d Divine
inspiration. It is, moreover, present, na only in the saaed writings, bu in every true
believer's heat. The light of the sunitself is but afaint similit ude of the Divine Light of
Gods love, through which, and in which, we have our being.

Thowgh na expressed in ou ritual , this ad has the same inner meaning, as | have
explained.

So to the C.L. isrestored, and he sees, what? The V.S.L. ,the S. andthe C.s. The V.S.L.
isin a placeof honou, because withou its divine standard and authority the S. and C.s.
placel thereon would be pradicdly meaningless These latter form alozenge, which as |
have drealy said , is a well known symbd for the Vesica Piscis , which represents the
female or preservative principle of the Deity, withou which we muld nd exist for a
single day, or hope to be preserved from the powers of darknesswhich threaen us upon
our spiritua journey.

Thus the W.M. 's words tead the aspirant that we have aduty to God, ouselves, and ou
brother men.

The C. is raised with the proper g. , bu thisis not explained at once Rather his attention
is direded to the threelesser lights, which we ae told represent the Sun, Moon and the
Master.

Asour Lodges are & present arranged the W.M. shoud pant to the S. for the Sun, andto
the W. for the Moon , bu it must be admitted that the lesson to be derived from these
threeluminaries is not very clea. Indeal, the Moon gays no red part in our mysteries,
which are esentialy solar in charader, while the implied contrast between Sun, Moon
and Master isin noway helpful.



In reality the three lesser lights are the W.M. and his two wardens, with their respective
candles, and these officers have a rea symbolic meaning of great importance, which
symbolic characters they maintain consistently throughout all three degrees.

My personal view isthat it was to the lights on the pedestal's, and their respective officers,
that this phrase originaly applied, and that the Sun and Moon are 18th century
interpol ations.

THE THREE PRINCIPAL OFFICERS

In any case this makes a convenient place in which to consider the symbolic meaning of
the three principle officers in a lodge. The W.M. represents the rising Sun, and in this
sense he covers two distinct meanings: the first in connection with the nature of God, and
the other with regard to the nature of man. And asimilar dual character exists in the case
of SW. and JW..

The W.M. represents God the Creator, He who calls the Lodge into being, He who
created the World out of Chaos. In India this aspect of God, the Incomprehensible, has
been individualized as Brahma, so that the devotee many be able to comprehend Him, at
least in part.

It is the Master who opens the Lodge, who calls it out of nothing. He sits in the East, the
place of light; but though he opens, he does not close the lodge. That is the work of
another aspect of the Divine Being.

In the nature of man the W.M. represents the Spirit, the Divine Spark within us, ever
striving for the light, never truly separated from the divine source of its being. This dual
aspect of the W.M. and his principal officers must be borne in mind, if we are to delve
down into the inner, or esoteric, meaning of our wonderful rituals.

The SW. represents the Setting Sun, and hence the Destructive, or Transformative ,
aspects of the Deity. Among the Hindoos this aspect is called Shiva. He shall one day
close the Grand Lodge of this World, when time shall be swallowed up into Eternity. The
S.W. closes the Lodge. As the Destroyer he reminds us that Death, the great leveler, will
bring all men low, and his symbol isthe Level. Thisin itself reminds us of the caste mark
of Shiva, which consists of horizontal lines.

But in the nature of Man he represents the Soul, which alone enables the Spirit to raise
the body towards divine things. Without the medium of the Soul, the Spirit would be
unable to influence the body. It is for this reason that the C. isinvested in craft masonry
by the SW. or Soul, and not by the W.M. , representing the Divine Spark. Thus we learn
that we must raise ourselves, step by step , towards the Divine Light. Shivais, above all,
the great M.M..



The JW. represents the Sunin its Meridian. He stands for the Way of Life, the balance
between birth and deah. His is the sunry side of life. He cdls us from labous to
refreshment and from refreshment to labous. In the divine asped he represents the
Preserver, cdled Vishnuin India, of whom it is dated that as Rama he sent the skil ful
craftsmen , Hanuman , to buld the bridge for Him , by means of which He aossd the
straits to fight against the powers of evil in ancient Ceylon.

Vishnu is associated with the dement of water and with corn, and his caste mark is a
perpendicular, straight line , referring to the rain which falls from heaven. This yymbal is
remembered in ou lodges by the plumb rule.

In the nature of man he stands for the body, which perishes. He is H.A.B. in the Grand
Lodge & Jerusalem. He represents the life and sufferings of the body, only terminated by
deah; the body which in every man des before its divine work is acemplished. Our
divine temple is nat finished at deah: all that we can hope is that the founditions have
been well and truly laid. In short, in this life we caina hope to "see God faceto face"
nor, being finite, can we truly comprehend the Infinite , bu we can hope to make such
progressthat, when caled hence we shall be ale to continue , and complete , the work
of our own salvation onthe founcitions of agoodand spiritual eathly life.

Finally, it will be noted that in every degreethese threeofficers co-operate to advancethe
C., and so it is in the spiritua life, for body, sou and spirit' must co-operate if red
progressisto be dtained.

Next the C. is informed of the three grea dangers-nate the triplicity again-and the few
sentences devoted to them must be considered in the light of what has aready been
written by meonthe S.l., the C.T., and the Ob..

At the doa of the L. the C. was in grea danger, becaise entrance therea marked the
beginning of the caemony of initiation into m., and initi ation symbali zes the mysticd re-
birth, the end d the descent into matter and the beginning of the acent to God, and there
can be no more aiticd time than that. The S.I. warns us of the dangers of rushing
unprepared into the field of occultism, while the C.T. indicaes the danger that the Divine
Spark may be quenched, strangled by materialism, if we do nd continue steadfastly. But
even when these dangers are passed, throughou the whaole of our mystic journey there
remains that last danger of our ob., ramely, that of infidelity to the vows which marked
our entrance or of abandoring our further quest for light;-knowing the right, bu
deliberately choasing the wrong. This means deah; not primarily physicd deah, bu that
greder deah, referred to by our Hindoo Brethren as "Being born again at the bottom of
the ladder of evolution upwhich we have for so long been ascending. "

We next come to the moment, so long expeded, when thes. . . .sare disclosed. No doult
many Brethren could na suppressa slight feding of disappantment at their comparative
insignificance Was such a tremendows Ob. recessary to safeguard a S. , W. , and G.
which appea to be Purely arbitrary?



This question is afair one, and the answer is that the Ob. safeguards, not so much the G.,
etc., which are but the outward and visible signs, as the inner esoteric meaning, hidden in
our ritual, and never properly explained.

Firstly, the W.M. instructs the C. in thef. r. s., which on investigation proves to be the tau
Cross.

The tau cross was originally the phallus, and has many inner meanings. It is the emblem
of generation and creation, but since these powers may be prostituted they must be
brought under control. Asthef. r. s., it represents our natural and animal passions, which
must be trampled underfoot and brought under complete control, otherwise we cannot
make any advancement in Freemasonry. In plain language , unless we bring our passions
into complete subjection, we cannot hope to advance towards a true knowledge of God.
For that, | consider, isthereal search, or quest, in Freemasonry.

Therefore in every one of the Craft degrees we trample on the tau cross. It will be
remembered that one of the charges against the Templars, in 1307, was that they trampled
on the cross, and this charge seems to be correct. Y et these same men adored the Cross
three times a year in their ceremonies and, moreover, fought and died for it on many a
corpse-strewn field in Palestine.

| have no doubt this act of theirs was a symbolic one , associated more with the cross as
an emblem of our passions than with the Christian cross of suffering.

Y et symbols emerge by imperceptible degrees into each other, and so it is that we can
truly say that Christ was crucified on the Cross of our passions. In mediaeval pictures you
will usually find that while Christ hangs on a Latin, or four armed cross , the two thieves
are hung on Tau, or three-armed crosses. This indicates that they died for their own sins,
but Christ, Who hangs on the cross of sacrifice, died for the sins of others.

Thus, my brothers, the f. r. s. is full of inner meaning nor is this the only place in which
we meet with the tau cross in the craft. Its higher and holier aspect when associated with
the W.M. | shall discuss later.

CHAPTER VI.
CONCLUSION OF THE CEREMONY
Having taken the f. r. s. the C. is given the S.. This he is told refers to the P. of his Ob.,
and no doubt it does, but it also seems to refer to something much more startling. The part

of the body indicated has aways been regarded as an important occult centre. In some
strange way, the laws of which are but little understood, it has always been associated



with the phenomena known amongst psychic students as Materidlizations. As, hovever,
this sibjed lies smewhat outside our theme, we will discussthe point no further.

But al our P. 's have astriking analogy to the legend d the aedion d man as given by
the Hindoo sages. From Brahma sprang all four castes. From His head came the
Brahmins, from His Breasts the Kshatra, or fighting caste, from His Belly, the peasants,
and from His fed, the Sudras. The latter were not true Arians, and were nat twice born
men; in aher words, only the first three cates were regarded as redly and truly
admisgble to the Temple of the High Gods, and freeto perticipate in Their worship.

It will be noted that in this degreethe S..n suggests the autting off of the first caste from
those below. This S..n, Bro. Mgor Sanderson suggests, was originally a mantra, or magic
prayer, which must be most carefully guarded from the profane.

The T. appeas to be an arbitrary one, athough it may possbly refer to a cetain pill ar.
Explanations of this, together with the meaning, derivation , and significance of the W. ,
are reserved for the next volume, for reasons which will be obvious to those entitled to
know them.

No doult, however, the basic idea of both pllar and word is phalic, and aher
interpretations have evolved later.

Having recaved s. w. and t. , the C. is warned to be caittious and told how to receve a
challenge, then, having been given strength to help hm on his way, he is snt forth in
order that the important lesson d caution may be implanted in his mind.

The testing by JW. and SW. are obviously of pradicd use, bu | think that here dso
there is an inner meaning. The Body and Soul test the Cand. to seethat the lesons have
been well andtruly leant; also there seansto be adefinite astrologicd reference

Having satisfied these important officers, the s.w. asks for some speda mark of favour.
That is, the Soul cdls on the Spirit, bu is told that it is the Soul which must invest the
regenerate man with the outward signs of the dange he has undergone. This paint has
arealy been mentioned, but its deep significance must not be forgotten. It may truly be
said that it is the SW. who sets the sed on the candidate's initiation, and proclaims him
as at length amember of the Order.

The addressof the S.W. and the subsequent one by the Master, are fairly self-explanatory.
But one or two pants deserve stressng.

The reference to the antiquity of the goron refers mainly, of course, to its use anong the
Operatives, and implies the dignity of horest labous. The present form of our apron is
comparatively modern, bu there is evidencethat our predecesors, the Comadne Masons
, wore gorons when they met in Lodge , and aprons have had a speaal significance anong



many religious systems. Thus some of the Chinese gods wear aprons , and | have a
photograph of one (See The Hung Society, Val. I1l., op. p. 122) and this "God" is making
a certain high degree sign. Among the ancient races of America the apron was aso
evidently used with a religious significance (see picture of the Toltec Preserver in
"Freemasonry and the Ancient Gods").

The address of the W.M. lays stress on the importance of not entering the L. if abrother is
at variance with another. At first sight this may seem a somewhat unnecessary charge.
Normal, well conducted gentlemen are not likely to start an unseemly wrangle in Lodge ,
even if they are at enmity; and should two men so far forget the common decencies of life
asto do so, the W.M. has ample power to deal with the situation.

The real significance of the injunction, however, is that it implies that the mere presence
of two brethren who are at variance will disturb the harmonious atmosphere of the
meeting. Thisis a purely spiritual atmosphere, and the belief that such disturbance would
occur without any open disagreement, is correct.

In short, such differences disturb the spiritual atmosphere, prevent concentration, and can
be detected by sensitive individuals.

Every Lodge has an "atmosphere of its own," and any sensitive man who comes to it can
detect it* | have myself noticed the different "atmospheres® of various lodges, and aso
variationsin that of my own.

Too much regard therefore cannot be paid to this rule, and if ignored the Lodge will
certainly suffer.

The C. is placed in the N.E. corner of the Lodge for the reason given in the ritual, but it is
important to remember that he himself is building his own temple-a spiritua temple to
the glory of God.

Why should the cornerstone be laid in the N.E.? This was for a very practical reason;
namely, so that the Operatives could work round with the Sun, and thus obtain the
maximum amount of light. Symbolically, it refers, of course, to the journey of the soul,
which beginsin the N., enters life at the East, at birth, and so proceeds to the West, where
death ends our day.

The position in which the C. stands is not only a sg., the emblem of rectitude and of God,
but at the particular point he make a "Lewis," or angle clamp, which binds together the
life which has been (in the North) and his future life (in the East). In physical life the
North is pre-natal, but in the spiritua it is before we turned to better things. Above all,
such a clamp gives rigidity and strength to the corners, and assures stability. It will be
noted that this position in like manner makes a "footing stone.”



The testing of the candidate is explained, but perhaps | ought once more to remind my
reader that it is absolutely essential that we should leave behind us the baleful gifts of the
underworld and the canker of wealth, which destroy spirituality.

The lecture on the working tools explains itself. It appears to be mainly 18th century
work.

CHAPTER VII.
THE CHARGE

When the C. has been restored to his personal comfort he receives the charge. The first
significant point is the phrase "Ancient, no doubt it is, as having subsisted from time
immemorial." In "Freemasonry and the Ancient Gods' | have endeavored to show that
this phrase is literally true , and a strong claim can be made that modern Freemasonry is
the lineal descendant of the Ancient Mysteries, viathe Roman Colleges of Architects, the
Comacine Masons, and the Mediaeval Freemasons.

The other significant phrase is that relating to "The Ancient Landmarks." Much learned
discussion has taken place concerning what these are. Common sense indicates the
following points as obviously faling within this heading, whereas many others may be
matters of opinion, on which brethren are entitled to differ.

1.-The signs, words and tokens. If these were changed it would shatter the universality of
Freemasonry and prevent old masons recognizing new ones, or members of various
jurisdictions doing so. It must be acknowledged that the charge mad by the Ancients
against the Moderns, that they had removed the Ancient Landmarks, was largely justified,
for they appear to have transposed the w.s. in the first and second degrees. Still
apparently, they did not entirely change them.

2 & 3.-Belief in God and a Future Life. | these are removed, then the object and purpose
of masonry is destroyed, since it is the "quest of knowledge of, and union with, God."
Again, the elimination of the idea of a future life" would destroy the teaching of one of
the most important craft degrees.

If these landmarks were removed, Freemasonry would either perish, or else have to
substitute a new object, as the Grand Orient of France has done. This having become
atheistical, had to turn masonry into a secret political society, with disastrous results.

Henceit is that the Grand Lodge of England felt compelled to break off fraternal relations
with that body.



4.-The Order of the Degrees. If these were reversed or changed it would reduce the whole
system to nonsense.

The remainder of this addressisfairly clear asit stands. It contains excellent teaching, the
meaning of which lies on the surface, and so we need spend no further space on it here.

The first tracing board contains a great deal of useful instruction, but it is so seldom given
in most lodges that we will passit by, hoping at some future date to give it the attention it
deserves.

The purpose of these tracing boards will be explained in the book dealing with the second
degree, and we can therefore take leave of the Entered Apprentice. There is no pretence
that we have exhausted the subject, much more could be written, but in a small book like
this the author must restrict himself to giving an outline explanation, and suggestions for
study, in the hope that his readers will follow the hints given, and discover further
meanings for themselves.

CHAPTER VIII
THE CLOSING OF THE FIRST DEGREE.

The first degree closing is remarkably short, and its meaning is fairly clear. The candidate
has not yet advanced sufficiently far to be able to appreciate any more esoteric teaching.
He is therefore given one brief and tremendous lesson. The Destructive side of the Deity
isinvoked, and the same officer, it must be remembered, also represents the Soul.

Thus, a the very beginning of his symbolical career, the novice is warned of the
inevitable end. During the ceremony of his initiation the fact has been impressed upon
him that his spiritual advancement is by means of his soul, i.e. when the SW. invests him
with his apron. Now he is warned that the same soul which may help him to rise, may
also cause his spiritual destruction. But even more this fact should show him that, when
he has learned al that life can teach him, the Soul acting on the instructions of God, calls
him to other fields of usefulness.

It should also be noted that the SW. closes in the name of the G.A., and by command of
the W.M. , thus reminding us of Alphaand Omega, the Beginning and the End.

CONCLUSION.

This then concludes our consideration of the meaning of the first degree. The author has
not tried to be exhaustive , and would stress the point that usually he has only attempted
to give one esoteric meaning, although often there are other inner meanings, each within
the other. But he trusts he will have helped his brethren to perceive that there are indeed
deep and invaluable meanings hidden within our ritual, and that his readers, having once



started onthis line of study , will not rest content until they themselves have discovered
further inner meanings. If this be so, then this Little bookwill not have beenin vain.



